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All Glory to Ír( Ír( Guru-Gaurå&ga

CChhaapptteerr  TThhrreeee

ÍÍrr((llaa  GGuurruu  MMaahhåårrååjj  RReemmeemmbbeerrss
[From a recorded conversation with His Divine Grace]

{Edited by Ír(påd Bhakti •nanda Sågar Mahåråj}

I was born at midnight, Saturday 10th October, 1895. Navam( tithi
[lunar day] under the same sign as Lord Råmchandra. K±!@a-pak!a
[dark moon fortnight]. Ír(man Mahåprabhu was also born on a
Saturday. I was the second child. The first was a daughter, but she died
early, so Råm Kavach [a protective mantram and amulet] was given to
my mother for the protection of the next child, that is, myself. So I was
born after my mother took Råm Kavach. 

There were two thatched rooms, one of which was the maternity
room. Because the first child had been lost, after I was born and my
mother was still confined within the maternity area, just in the front of
that place my two English-knowing cousins kept night watch to make
sure that any ghosts or something like that may not come in the shape
of a cat, or in any other way. So as they were reading and studying, they
would protect the first half of the night. They were B.A.s studying for
M.A. And during the second half or last portion of the night two
Sanskrit students, one cousin and another an uncle, sat there just in
front of that temporary shed, reading, to guard against any unseen
attack at that time. They all kept night watch.

Then, as I remember, when I was a boy being carried on the shoul-
der of my father, there was going in the distance one Sa&k(rttan party;
crying, I asked him to take me there. Anyway, to console me he took me
there for some time and then came back.
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“You are supposed to be a member of the oppositionist party to me.
Why are you always coming here to see me?”

That devotee personality immediately replied, “Because of your 
disinterested nature, super intelligence, and strong common sense.”

Ír(la K±!@adås Båbåj( Mahåråj often visited Ír(la Guru Mahåråj’s
birthplace Ír( Håpåniyå. He would ask the villagers, did Ír(dhar Mahåråj
study at school here? Did he bathe in this pond here? and so on, and so
on. One day Ír(la Guru Mahåråj asked him, “You are my Godbrother;
why are you so often visiting my birthplace? What is the reason?”

Ír(la Båbåj( Mahåråj replied, “Because your writings are non-differ-
ent from the writings of Ír(la R)pa Goswåm(. So I’m going there to
take the dust of the land of your Pastimes on my head.”

CCentenaryear-
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heard from him personally, and history has recorded it, that he had only
about ten days of association with his Gurudev, Ír(la Bhakti Siddhånta
Saraswat( Goswåm( Prabhupåd. But he had long and intimate associa-
tion from his time of initiation all through, with the most intimate of all
his Godbrothers, Ír(la Ír(dhar Mahåråj. 

Later, when Ír(la Guru Mahåråj was over 80, thousands of persons
from all over the world took the pilgrimage to Ír( Chaitanya Såraswat
Ma$h, in Nabadwip, India. He accepted some thousands of persons
from all over as his disciples. And he handed their charge over to his
intimate attendant and associate-servitor, and his personally selected
successor, •chåryyadev Ír( Ír(la Bhakti Sundar Govinda Dev-Goswåm(
Mahåråj. It is indeed the greatest fortune for the world that [at the time
of this printing] Ír(la Govinda Mahåråj, since 1992, has now completed
his fifth World Tour, preaching the Religion of humility, selflessness,
and tolerance. It is the fulfillment of the heart’s desire of our beloved
Master Ír(la Guru Mahåråj.

As I mentioned in the beginning, the Ocean of the Pastimes of Ír(la
Guru Mahåråj is unlimited. How many drops of that ocean can a mere
sparrow extract? In this world, time is not on our side. Ordered by my
Gurudev, I have tried—in my own random way—to present some of
these drops of honey for the bumblebee devotees of the Lord. I pray
there is no offence in my doing so. If I do not try, that will also be an
offence. Whoever hears the nectarean Divine Pastimes and Teachings of
Ír(la Guru Mahåråj cannot but attain the Supreme Wealth of life
itself—Love for the Supreme Lord Ír( K±!@a.

Before closing this chapter, two other incidences suddenly come to
mind. 

After the disappearance of Ír(la Bhakti Siddhånta Saraswat(
Prabhupåd, there were major struggles. They were always resolved and
harmonised by Ír(la Guru Mahåråj. Ír(la Guru Mahåråj was loved by
all. Once during that period, a very learned devotee personality who was
considered an adversary of Ír(la Guru Mahåråj, came to visit him. In
fact, he had a habit of visiting Ír(la Guru Mahåråj quite often. 

That day, Ír(la Guru Mahåråj asked him, 
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I had a very good memory, especially in Sanskrit. I was taught a ßloka
in praise of Lord Íiva—Mgheoh o\rƒ o\rw{ny/ƒ, and I could chant that
by memory. When I was one year eight months, my grandfather died,
but I can’t remember him. My earliest recollection is an earthquake. I was
born in 1302, Mohammedan era, and 1304 in the month of Vaißåkh
there was an earthquake. I was only a child then of one year and eight
months or so, but I remember that. I remember the shaking of the earth,
so many cows gathered, and so on—this is my earliest recollection. 

Then, my first brother was born when I was three. I remember the
scene of the birth of my brother, around August, 1898. I can also
remember when I reached the age of five and I was engaged in studying
writing, and I was given to my maternal uncle’s house. Many things
before that I can remember as well. And when I was in my maternal
uncle’s house, for three years for early education in a primary school, I
got some help from one of my aunts who taught me Råmåya@a and
Mahåbhårata. That helped me a great deal. Already I had some affinity
for all those things, some type of intuitive knowledge and partiality to
ancient mythological teachings and culture of the orthodox section.
From very childhood my tendency was with the culture of the
orthodox section—Veda, Upani!ad, etc., faith in God—all these things.

At nine years I was admitted into high school [intermediate accord-
ing to the current system in India]. As a student, there in the debating
club I always sided with the ancient Íåstric culture, even against the
teachers that took up the cause of the renaissance or reformation. I was
always on the side of the previous culture. I fought with them, and I
don’t think they could defeat me. Then I got my sacred thread in the
family tradition when I was fourteen years. I feel that my memory was
more or less quite sharp. I could remember what I saw and heard in my
early age.

I am told that I had a general tendency that if anyone would come to
ask me something, I would reply, “No.” Whatever would be asked of
me, “No.” But once, when one of our family-members, a scholar, went
to appear for his examination, he came to ask me whether he would pass
or not. I pronounced, “Yes.” And he won a scholarship. Then I matricu-
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Chaitanyadev has created a chaotic society. Pests that cannot keep their
own stand in the social position—it is they who gather to follow
Chaitanyadev. Those who have lost their social position become Vai!@avas
and they say that they are followers of Chaitanya. In my father’s family
they held such a hatred. But after this I became fully converted into a
follower of Chaitanya. Such a feeling came in me, not only intellectu-
ally, but in heart and mind also. I underwent a wholesale conversion.

Then my father died. He was disappointed and dejected. I was the
eldest son; he had some hope in me for family matters, but when he saw
such a change in me, it may be said that he died almost heartbroken.
The burden of the family also came on my mind, but my state of mind
was somewhere else. The chance came to me to lead a life of abnegation.
For one year the son won’t use any umbrella or shoes. I made some
extreme addition—I used nothing but one piece of cloth and a sheet for
one year. And half-mad I used to do agriculture work and service to the
cows. Anyway, I passed B>A> The Baharampur section where I appeared,
my classmates, said this was a wholesale massacre¡ Very few could pass,
but somehow I passed. Some of my classmates said, “Oh, by the method
of worshipping and satisfying God he has passed¡ He did not study at all
but he passed, only by worshipping God.” They said like this.

When my father died, almost with full consciousness he passed
away—he told several things to me. One was that I would have to
marry. I had never uttered a lie. Whatever the effect, I strictly spoke the
truth. But I couldn’t commit myself before him. So I felt pressured—
‘Whether you marry or not don’t disturb me in this time of my death.
Say that you will do it.’ Anyhow, the expression came from me, “I shall
try to fulfill your request.” In this way, in a modified way, I answered
him. Then anyhow, I had to marry. Married life continued for six years.
In the meantime I went to study again in the law class. But the Gandhi
movement of non-cooperation came forward and I joined the move-
ment, because there was some sort of promise that ‘within one year I
shall give svaråj [independence] to you.’ 

I wanted to become a sannyås(, but the countrymen want one year,
so I thought I must sacrifice this for them. I left law college and worked
for some time posted as a secretary of the movement here in Kålnå. 

lated from the local High School when I was fifteen years of age. I could
write Sanskrit verse before that.

I like sacrifice in life. The magnanimous side. I had affinity for Lord
Råmchandra, for the model Pastimes, but not so much Lord K±!@a,
because of His V±ndåvan L(lå. I could not accommodate why God
should be a liar and a girl-hunter. I could not accommodate this.
Though I saw Rådhå-Govinda M)rttis [Deities]—They seemed to be
very, very charming. I found some mystic background there, but on the
surface, I had more liking for Råmchandra than K±!@a.

My attraction to K±!@a first came through Bhagavad-G(tå, and then
through Mahåprabhu. I liked Råmchandra for His magnanimity. I was
mainly attracted by the self-giving ideal. So I liked Rådhårå@( very
much, I liked Mahåprabhu very much, but my attraction to K±!@a was
less. My attraction to K±!@a came through Mahåprabhu and through
Rådhårå@(—from Their side. When I was nine or ten or so, there was a
temple where Rådhå-K±!@a Deities were installed in Jagadånanda Pur,
near Kå$wå. Every year in Kårttik month my father used to read
Ír(mad-Bhågavatam there. Sometimes I visited that temple with him,
and I found some mystic atmosphere there. It seemed very mystical to me.

After matriculation I went to Baharampur [District Mush(rabåd] for
college study at the Krishnanåth College. There, with the company of
one of my cousins, my maternal uncle’s son, I came into connection
with the East Bengal people, who were renowned, we had heard, for
their boldness and sacrificing nature. I took residence in the same hostel
as them. 

Somehow, I had passed matriculation second division, [Ír(la Guru
Mahåråj had suffered a very dangerous bout of maleria for a whole year
at that time. —Ed.] but I passed I.A. [Intermediate Arts] in the first
division. When we were studying in the local school, we had to do some
family works along with our study. But now, from the hostel, I passed
in the first division.

Then I was again admitted in that same college at Baharampur. After
the fourth year we sat for the examination of B.A. When I was a student
of the fourth year I came into the connection of a younger boy who had
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just passed matriculation and was newly admitted into the college. In
the college I found that there was a small section of students who were
addicted to some meditation and p)jå, etc. And there was another group
that did not care for worshipping, but they liked the service of patients,
and to do good for the public. But I have an internal nature for both.

I was a fourth-year student and that boy was a first-year student—
three years gap. I found that he was given to both sides very intensely;
taking the Name of the Lord sometimes very loudly like a madman, and
also doing sandhyå-vandanå [regular morning, noon and evening prayers
and worship] etc. At the same time, when there was any patient he would
engage himself in their service, even neglecting to attend the college class.
Both sides—social service as well as worship were combined in him. 

Before this, when I was in school I got a book where it is mentioned
that if we can go on with the japam [meditational chanting] of Gåyattr(
432 times daily, we can achieve a very good spiritual improvement. 
I practised that for some time, and at that time I tried my best to under-
stand the revealed truth—without consulting any dictionary or gram-
mar; I had heard that Gåyattr( is conscious, spiritual, not dead words.
So, if I go on with japam Gåyattr( itself will express its meaning and
purpose. I approached it with that attitude, and I used to feel some light
coming from the words of Gåyattr( itself; I had some knowledge about
that for some time. 

Then, as I said, I came in connection with that boy in college, and I
tried to associate with him. His name was Ír( Suresh Bha$$åchåryya—he
came from a Bråhma@a family of Faridpur. The founder of the Bhårat-
sevåshram, Ír( Pra@avånanda, was from his village. Ír(påd Madhus)dan
Mahåråj also comes from the same village—Båjepratåp-pur in the dis-
trict of Faridpur. 

One day, when we two were going on a morning walk and also
cleaning our teeth with small twigs, he referred to his father with the
expression, ‘that gentleman.’ I took exception to that.

“Why do you use this expression for your father? You say that gentle-
man? What is this¡”

He said, “Yes, I have committed a wrong; I shouldn’t have spoken in
this way before you. But really it is like that. ‘That gentleman’—he was

a gentleman, and in this life I came to him and he has protected me for
some time, and in the next life I shall go to some other place; in this
way we are moving hither and thither, coming to some gentleman and
from there to another gentleman...”

Although I gave opposition, that point hit me very hard. I began to
think, “Yes, it is true. We are in the midst of father, mother, brother, or,
as he said, ‘that gentleman’. What real connection have I with them, or
they with me? We are all almost like strangers¡”  Thinking and thinking
on this point the whole world became as vacant. I felt a furious atmos-
phere, with no shelter to take anywhere. A chaotic position, and I have
no position of stability. Wherefrom am I coming, where to go, how
long am I to stay here—this is a point in the infinite. I am an uncertain
point in the whole of the infinite. A great shock came to me in this way.
And that was the great turn in my life. 

The worldly achievement has no value. I was studying, a fourth-year
student. I was to appear in a few months for the final examination. My
friends were alarmed at seeing my position. “What are you doing? You
are neglecting your studies¡ How will you be able to pass? Your father is
sending money [for your education]; you are not so rich.” 

In this way they tried their best to help me but I couldn’t concen-
trate on any book of study. They said, “If you can’t do so, we shall read
and you try to hear.” At that time, my friend gave me some literature on
Mahåprabhu’s Life and Teachings, and I devoured it like nectar. I
found some position there—it is not that I am nowhere. Here is the
support—the basis, the foundation; I found here the sustenance, hope
and shelter I needed.

In this way I began to read and read. My very nature was that what-
ever I read, I read scrutinisingly. It may be slow, but my reading is more
or less very accurate and representing the true aspect. I could also hear
very clearly. Even without reading, acute hearing was also a part of my
nature . Whatever I heard, I could grasp the very purpose and keep it
within me. And here also by thorough reading I found my life, my
future hope, everything. I was converted. In my mother’s family there
was some recognition of Ír( Chaitanyadev, but my paternal family were
orthodox smårttas. They hated the followers of Chaitanyadev.
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Råmchandra, for the model Pastimes, but not so much Lord K±!@a,
because of His V±ndåvan L(lå. I could not accommodate why God
should be a liar and a girl-hunter. I could not accommodate this.
Though I saw Rådhå-Govinda M)rttis [Deities]—They seemed to be
very, very charming. I found some mystic background there, but on the
surface, I had more liking for Råmchandra than K±!@a.
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temple where Rådhå-K±!@a Deities were installed in Jagadånanda Pur,
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college study at the Krishnanåth College. There, with the company of
one of my cousins, my maternal uncle’s son, I came into connection
with the East Bengal people, who were renowned, we had heard, for
their boldness and sacrificing nature. I took residence in the same hostel
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Somehow, I had passed matriculation second division, [Ír(la Guru
Mahåråj had suffered a very dangerous bout of maleria for a whole year
at that time. —Ed.] but I passed I.A. [Intermediate Arts] in the first
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the fourth year we sat for the examination of B.A. When I was a student
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He again came to me, and said, “Guru Mahåråj said, have you got
something to ask?” 

“No, I have nothing to ask.” 
He again returned to Guru Mahåråj. “He says he has nothing to ask.” 
Then again Guru Mahåråj put, “He has got some purpose in mind

for coming here.” 
The person returned to me. 
I said, “Yes, without purpose no incident can happen. When I have

come, I have some purpose.” 
“What purpose?” 
“To gain the grace of you all.” That was my answer. “aenfet

xsmy´ ,” Nothing else but that.

Perhaps that touched Guru Mahåråj. He approached me and
enquired from me who I was, what I did, where was my home and so
on. And then he said, 

“Yes, you are fortunate. You are born in the area of Gau#a-ma@#al.” 
They had one booklet printed then and the attending person said,

“Guru Mahåråj is offering this booklet to you.” 
I said, “I already have it.” 
He said, “That does not matter; with his good will he is giving this

to you, so it is something else. You take it.” 
Then I took it on my head and accepted it. That was the first talk

with Guru Mahåråj.

The following year I was invited to Ír(man Mahåprabhu’s
Appearance Ceremony at Måyåpur. At that time I was visiting the Ma$h
and hearing. I went there for the Ceremony. At that time my mother
was also inviting me to the village Gumo where she was staying with my
second brother. She wanted to see me before going to Haridwår, and
the Gau#(ya Ma$h people were also inviting me to Måyåpur. I was in a
dilemma. 

What to do? It was my mother’s call—and maybe the last. She might
not live, her health was not good. This was the call. And I thought, I
want to take this side in my life, so this side must be given preference.
That is, I avoided the call of my mother to see her, and I went to the
Gau#(ya Ma$h instead.

In this way, and sometimes in the village for two or three years. Then it
was stopped for some time, and later I was wanted for service in
Calcutta. With the help of a government office superintendent I got
some vocation and I put up in Calcutta. I attended the office there.

My attraction stays always towards Mahåprabhu. In the meantime 
I wandered here and there searching for a sådhu from whom to take ini-
tiation. But I couldn’t select anyone to my taste or satisfaction. 

One day, I was returning from the office and I found a placard in
Chittaranjan Avenue: Gau#(ya Ma$h Mahotsav [Grand Festival] for one
month. The address was given, near the Pareshnåth Temple. I found this
red-coloured placard. I thought, Gau#(ya Ma$h must be Mahåprabhu’s
followers, let us go and see what is there. When I was a law student,
through Suresh Bha$$åchåryya I knew the founder of Bhårat-Sevåshram,
Ír( Pra@avånanda, and he tried his best to take me into his mission; but
I flatly refused. 

“My head is sold to Mahåprabhu, Gaurå&ga, so I can’t go anywhere
else.” 

He said, “I also have great reverence for Mahåprabhu Chaitanyadev,
but I think the first stage must be Buddhistic abnegation or vairågya and
indifference [to the world]. Second, Ía&kar’s Vedånta or jåna. And the
last and highest will be Chaitanya’s Prema. Otherwise people will mis-
understand that Prema for lust.” 

I replied, “Yes, what you say is alright—that Ír( Chaitanyadev’s
Prema-dharmma is the highest, above the Buddhistic and Ía&karite con-
ceptions of theism. But Chaitanyadev has not told us, ‘Go to the
Buddhists and practice vairågya, and then go to Ía&kar and have knowl-
edge of the Vedånta, and then come to Me.’ He has told that ‘wherever
you are, take the association of a sådhu and you can take the Name.’ ” 

He was silenced. 
I said to him, “If you have got any supernatural power, I will be

grateful if you can say where my spiritual guide, my Gurudev, is.”

But he took the name of some gentleman, Haranåth. I went to
search for him but could not find him. But this was when I found that
placard and went to Gau#(ya Ma$h. There I found only one gentleman
manning the outside hall, and the rest had all gone on procession of
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Nagar-sa&k(rttan [congregational chanting in the town]. Then I had a
little talk with that gentleman. I had studied somewhat about
Chaitanyadev and other Scriptures, but I found that these people repre-
senting the Ma$h had deeper and more sound knowledge than I. Then,
the party came back from Nagar-sa&k(rttan and I found Guru Mahåråj
in front with his da@#a [mendicant’s staff]. As soon as he reached in
front of the Ma$h some disciple came and took the da@#a from him and
gradually he was received there.

At first sight I found Guru Mahåråj’s attitude was that of complete
indifference to the ordinary world. He does not care for anyone, he is
self-sufficient. I got that sort of impression from his first sight. Then I
began visiting. Gradually I came to realize that I wanted to stay in such
company. 

Unfortunately I had been unable to find it before, but now the
thought came to me, what’s to stop me coming and staying here? I cast
my glance homeward—father gone, mother living, three younger broth-
ers—they won’t be much affected. But my wife will be affected. I don’t
know why, but a sudden thought came in my mind that if she dies, I
am free. This thought came. I was attracted by that association. There
were so many members of gentlemanly and educated nature, and wholly
given to the Service of Mahåprabhu. That attracted me most.

And it was that very day, I came to my quarter and found that my
wife was ill. I came home that night, and after three days she passed
away. My mother tried to have me married again, but she could not do
so. And within six months she also disappeared in Haridwår at the time
of the Kumbha Melå. She died there. One of my brothers, Satyen, was
attending her with other pilgrims and sisters, etc.

I was free. I was visiting the Ma$h. I was thinking that I must cast
my faith here, so I thought it necessary to know as much as possible
about the mission; and to know the mission means to know the leader
of the mission. So I tried to go upstairs to where Guru Mahåråj stayed. I
would go in front of his room and sit there to hear, because I was think-
ing I shall join here. Then one day, it so occurred that K(rtanånanda
Prabhu, one brahmachår(, stopped me when I was making an attempt to
go upstairs. 

“Where are you going?” 
“I’m going to Guru Mahåråj. I like it very much [to hear and 

associate].” 
“No, never. You must stay here in the waiting room, and when you

find anyone you will inform him who you want to meet. He will check,
and when he returns with the answer you can go. Otherwise you must
stay here. Never cross this threshold.” 

A little harsh. Then I thought, ‘What should be the considerate
nature of the sådhus? Why should there be any difference outwardly and
inwardly? So I need not come here again¡’

But at that very moment the position of Íukadev appeared in my
mind. I had read in Mahåbhårata that Ír(la Vyåsadev sent Ír(la Íukadev
Goswåm( to Rajar!i Janak to finish his education or sådhana. Ír(la
Íukadev came, and he was detained for seven days at the outer gate.
Then information went to Janak, who sanctioned, “Allow him to pass
the gate.” The next gate, he was again detained. In this way, there were
seven boundaries of the capital, and at each of the seven gates he was
detained for seven days. So seven times seven means forty-nine days he
was detained, and only then he could meet Janak. This thought came in
my mind. And then the next concluding thought came, ‘If there is any-
thing bad here, and they take me and put me onto a throne to worship
me, I should not come here; and if there is real good, and they beat with
a broomstick, I must not leave¡’ That conclusion came in my mind, and
I kept visiting. 

Then one day, Guru Mahåråj was strolling on the roof just after hav-
ing taken his afternoon food. Generally he did not take any food at
night. I just approached, and took my stand in a corner. One man was
attending him. Guru Mahåråj asked, 

“mu mwef b#b"™”–“Has he something to say?” 
The attending person came and asked me, “Have you something to

say?” 
“No. I have nothing to say.” 
He went back. “He says he has nothing to say.” 
Then Guru Mahåråj said, “He has something to ask?” 
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He again came to me, and said, “Guru Mahåråj said, have you got
something to ask?” 

“No, I have nothing to ask.” 
He again returned to Guru Mahåråj. “He says he has nothing to ask.” 
Then again Guru Mahåråj put, “He has got some purpose in mind

for coming here.” 
The person returned to me. 
I said, “Yes, without purpose no incident can happen. When I have

come, I have some purpose.” 
“What purpose?” 
“To gain the grace of you all.” That was my answer. “aenfet

xsmy´ ,” Nothing else but that.

Perhaps that touched Guru Mahåråj. He approached me and
enquired from me who I was, what I did, where was my home and so
on. And then he said, 

“Yes, you are fortunate. You are born in the area of Gau#a-ma@#al.” 
They had one booklet printed then and the attending person said,

“Guru Mahåråj is offering this booklet to you.” 
I said, “I already have it.” 
He said, “That does not matter; with his good will he is giving this

to you, so it is something else. You take it.” 
Then I took it on my head and accepted it. That was the first talk

with Guru Mahåråj.

The following year I was invited to Ír(man Mahåprabhu’s
Appearance Ceremony at Måyåpur. At that time I was visiting the Ma$h
and hearing. I went there for the Ceremony. At that time my mother
was also inviting me to the village Gumo where she was staying with my
second brother. She wanted to see me before going to Haridwår, and
the Gau#(ya Ma$h people were also inviting me to Måyåpur. I was in a
dilemma. 

What to do? It was my mother’s call—and maybe the last. She might
not live, her health was not good. This was the call. And I thought, I
want to take this side in my life, so this side must be given preference.
That is, I avoided the call of my mother to see her, and I went to the
Gau#(ya Ma$h instead.

In this way, and sometimes in the village for two or three years. Then it
was stopped for some time, and later I was wanted for service in
Calcutta. With the help of a government office superintendent I got
some vocation and I put up in Calcutta. I attended the office there.

My attraction stays always towards Mahåprabhu. In the meantime 
I wandered here and there searching for a sådhu from whom to take ini-
tiation. But I couldn’t select anyone to my taste or satisfaction. 
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Mahåråj went to England for preaching, and I was in charge of Madras
ma$h. The temple was constructed almost in my time. Later, Bombay
ma$h was opened, and I was again taken there. I lived there for some
time, and later was taken with the general party with Prabhupåd. Staying
most of the time with Prabhupåd, we preached in different places of
Bengal. At 5.30 a.m. on 1st January, 1937, Prabhupåd left the world.

Before this, Prabhupåd had wanted me to go for preaching to
London, but I said, “I am not fit for this—I can’t follow their accent,
and I don’t have the tendency to mix with them very closely. So you
will spend money to send me, but I won’t be able to show any satisfac-
tory result. Of course, if you order me I must go, but I am just inform-
ing you what I am.” Then he sent Ír(yukta A.B. Goswåm( Prabhu [later
Ír(påd Bhakti Såra&ga Goswåm( Mahåråj] instead of me. 

When Prabhupåd become ill, I attended his sickbed. Just one day
before his departure he called for me, and he asked me to chant Ír(
R)pa-majar(pada. At that time I was not accustomed to leading the
k(rttan. I was hesitating—Ír(yukta Kuja Båbu, later Ír(påd Bhakti
Vilås T(rtha Mahåråj, asked one Brahmachår( Prabhu, “You go on
singing.” Then he began singing, but Prabhupåd felt dissatisfaction. He
said, “I don’t want to hear the tone or sweet sound. Then that
Brahmachår( Prabhu stopped and I had to sing Ír( R)pa-majar(pada.
And the others said, “Prabhupåd has hereby given you admission to the
Rasa-sevå section.”

About one year before this, I composed a Sanskrit poem about Ír(la
Bhaktivinoda ¢håkur, and Ír(la Prabhupåd was very happy with this.
When I first read it to him, he remarked, “A very happy style.” Next, I
heard, he said to Ír(påd Írauti Mahåråj, “This poem is so fine, it is not
written by him—it is written by Ír(la Bhaktivinoda ¢håkur himself,
and has come out through him. It is so appreciable.” Once, he said to
Ír(yukta Apråk~ta Prabhu, “I’m satisfied that what I came to say will
remain after me—I find in this ßloka [verse] the siddhånta [perfect theo-
logical conclusion]”:

«elj.tefphyƒ >?norodyƒ ?nejøikfeåyƒ
?ne X̊A notrko\yƒ t7pjgXte>eodyƒ skoryh ,

From their talks in general, I found that they do not care for the
opinion of anyone else; but when anything is quoted from Scripture,
they give a patient hearing. This was their nature. Summarily they reject
all, they don’t care for anyone, but they care only for Scriptural truth;
that they soberly consider and evaluate. But with abhorrence they reject
so many stalwarts of the then society—this Aurobindo, this Gandhi,
this Ramkrishna, the [imitationist] Goswåmins—they summarily reject
them all. But Mahåprabhu, Bhågavatam, G(tå—they are all-in-all. I had
an attraction, a taste for them. I could identify with them.

Still, there was some sort of objection. One was that Guru Mahåråj
comes from a Kåyastha family, that is considered ß)dra, and I come
from a bråhma@a pa@#its’ family of great honour in the society.
Ostensibly, any bråhma@a should have been suitable; in this way some
sort of objection was felt in me. Then, when I went to Måyåpur I again
saw many things that touched me. 

Ír(la Prabhupåd was delivering a lecture to so many gentlemen who
had come from K±!@anagar—educated persons. In another place the
elderly Ír(påd Bhakti Prad(p T(rtha Mahåråj was giving a lecture.
Somewhere else Ír(påd Bhakti Svar)pa Parvvat Mahåråj was found writ-
ing receipts, collecting funds from the people. It was a hive of activity. I
felt a transcendental, happy atmosphere there.

When the celebration was over, Guru Mahåråj was sitting in a can-
vas chair on the verandah of his room, and many persons were offering
him obeisances and going home. At that time he was speaking, giving
some discourse. I was always very eager to hear him. He was saying,
“aenfet´ aehekw bBf´ wotkbf f´ ,”—“Don’t cheat me, you people.”
I was alert. What? Where was the question of cheating him? Why cheat-
ing?¡ Everyone was invited, they came, and now they are leaving; what
was his point about ‘cheating’?

Then the next thing he said was, “You all came with the understand-
ing that you will engage yourselves in the Service of K±!@a, and so I have
entered into some relationship with you. And now, only as a fashion
you have attended this ceremony and you are going home to engage
yourselves in worldly affairs; but your assurance to me was that you
would all serve K±!@a, but. . . disappointed. . .”  Then he continued,
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“You may say ‘Oh, I have got some important business and after finish-
ing this I shall come and join you as soon as possible’ but no, no¡ If you
tell me there is just a little fire and after extinguishing the fire you will
return, then I say that is also not necessary. If fire burns the whole world
you do not lose anything. Rather you are spared if you can disconnect
from those things that are burnt. All your positive engagement, your
inner hankering, has corresponding things in K±!@a. All your necessities
and hankering will be satisfied in the service of the Holy Lotus Feet of
K±!@a, and nowhere else.” He was speaking so forcefully.

I was wonderstruck. I thought, I would never hear anywhere in this
living world such intense necessity for K±!@a-bhajana—so I must throw
my head here. It was then that I took the decision that I must be a 
disciple here.

Before my mother died she had had some apprehension that ‘he is my
eldest son but he will become a sannyås( without completing my ßråddha
ceremony [last rites]; then who will do my ßråddha ceremony?’ So when
she passed, I went home and completed her ßråddha and after finishing
that I came, in the last part of April, to join the ma$h. At first, I said that
my two younger brothers would finish their studies and take to their
vocations, and then I would come away [from the family and join].

But Ír(påd Bhårat( Mahåråj and others said that I had a great 
opportunity.

They pressed, “No, no¡ K±!@a has taken your wife, and K±!@a has
taken your mother. He has done enough for you. Really if you neglect
to avail yourself of this chance, perhaps some other obstacle will come
and this life will be spoiled with no hope.” 

I asked, “What are you saying?” They said, “Come immediately.” 
I took that advice and joined immediately. I was living together with my
two brothers in a hostel, and they came with me. They went back 
crying, I remained in the ma$h.

I stayed at the Calcutta ma$h for some time. I was requested to do
some service in the press there, but I was not particularly inspired by the
press work of proofreading, etc. I had much liking for the preaching—
to go on k(rttan and preach. So, I was next sent on a preaching tour. 

The first stop was at the Dumurkondå ma$h [in Bengal] and from

there to Benares, then to V~ndåvan. There, there was nagar-k(rttan for
some time, then I was taken to Delhi where there was door-to-door col-
lection for some time. Then Kuruk!etra ma$h was established and I was
made ma$h commander there, and then I was alone. A small village-
town and the place of Kuruk!etra. That is a solitary place except for
during the solar eclipse when there is a great rush of hundreds of thou-
sands of people. Doing collection, I passed about two or three years
there. Then the Delhi ma$h was founded and I was in charge there.
Then I visited Simla and other places for preaching.

Every year in August we had to come back to the Calcutta ma$h
celebration for one month. So when I came back here I was taken by
Ír(påd Bhakti H~day Bon Mahåråj and Ír( Hayagr(va Prabhu [later
Ír(påd Bhakti Dayita Mådhav Mahåråj] in a party towards Madras side,
installing the footprints of Mahåprabhu. Then again upon returning,
the Bagh Bazaar Ma$h was opened, and from the original rented house
in Ul$å ‹å&gå the Deities were moved in procession in a chariot to
Bagh Bazaar Ma$h, and a one-month festival was held there. After that
Prabhupåd went on that year establishing and installing those 
Påda-p($ha [footprints of Mahåprabhu] up to Ma&galgiri, near Bejoydå,
Kobhur, and so on. 

Then he went to Madras and declared the opening of Madras
Gau#(ya Ma$h and put us there. We rented a house. Ír(påd Bon
Mahåråj was the leader, and the senior sannyås(. In the meantime I was
given sannyåsa, recommended by Ír(påd Bon Mahåråj. He said about
me, “He can preach well; he’s a good preacher rather than a canvasser.”
I had a B>A>, and I was known as Ír( Råmendrasundar Bha$$åchåryya,
B>A> My duty was to approach the people and introduce the sannyåsins,
and more or less I had the work of a canvasser. But Ír(påd Bon Mahåråj
said, “He’s not a good canvasser but a good preacher. He can speak
Hari-kathå very well.” Then I was given sannyåsa in October, 1930, and
after installing footprints of Mahåprabhu one by one in various places,
Prabhupåd opened the ma$h in Madras [as abovementioned], and we
were left there and began preaching for three years or so.

Then there was V~ndåvan parikramå, circumambulation of the
whole of V~ndåvan. We joined that programme, and then Ír(påd Bon
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installing the footprints of Mahåprabhu. Then again upon returning,
the Bagh Bazaar Ma$h was opened, and from the original rented house
in Ul$å ‹å&gå the Deities were moved in procession in a chariot to
Bagh Bazaar Ma$h, and a one-month festival was held there. After that
Prabhupåd went on that year establishing and installing those 
Påda-p($ha [footprints of Mahåprabhu] up to Ma&galgiri, near Bejoydå,
Kobhur, and so on. 

Then he went to Madras and declared the opening of Madras
Gau#(ya Ma$h and put us there. We rented a house. Ír(påd Bon
Mahåråj was the leader, and the senior sannyås(. In the meantime I was
given sannyåsa, recommended by Ír(påd Bon Mahåråj. He said about
me, “He can preach well; he’s a good preacher rather than a canvasser.”
I had a B>A>, and I was known as Ír( Råmendrasundar Bha$$åchåryya,
B>A> My duty was to approach the people and introduce the sannyåsins,
and more or less I had the work of a canvasser. But Ír(påd Bon Mahåråj
said, “He’s not a good canvasser but a good preacher. He can speak
Hari-kathå very well.” Then I was given sannyåsa in October, 1930, and
after installing footprints of Mahåprabhu one by one in various places,
Prabhupåd opened the ma$h in Madras [as abovementioned], and we
were left there and began preaching for three years or so.

Then there was V~ndåvan parikramå, circumambulation of the
whole of V~ndåvan. We joined that programme, and then Ír(påd Bon
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Mahåråj went to England for preaching, and I was in charge of Madras
ma$h. The temple was constructed almost in my time. Later, Bombay
ma$h was opened, and I was again taken there. I lived there for some
time, and later was taken with the general party with Prabhupåd. Staying
most of the time with Prabhupåd, we preached in different places of
Bengal. At 5.30 a.m. on 1st January, 1937, Prabhupåd left the world.

Before this, Prabhupåd had wanted me to go for preaching to
London, but I said, “I am not fit for this—I can’t follow their accent,
and I don’t have the tendency to mix with them very closely. So you
will spend money to send me, but I won’t be able to show any satisfac-
tory result. Of course, if you order me I must go, but I am just inform-
ing you what I am.” Then he sent Ír(yukta A.B. Goswåm( Prabhu [later
Ír(påd Bhakti Såra&ga Goswåm( Mahåråj] instead of me. 

When Prabhupåd become ill, I attended his sickbed. Just one day
before his departure he called for me, and he asked me to chant Ír(
R)pa-majar(pada. At that time I was not accustomed to leading the
k(rttan. I was hesitating—Ír(yukta Kuja Båbu, later Ír(påd Bhakti
Vilås T(rtha Mahåråj, asked one Brahmachår( Prabhu, “You go on
singing.” Then he began singing, but Prabhupåd felt dissatisfaction. He
said, “I don’t want to hear the tone or sweet sound. Then that
Brahmachår( Prabhu stopped and I had to sing Ír( R)pa-majar(pada.
And the others said, “Prabhupåd has hereby given you admission to the
Rasa-sevå section.”

About one year before this, I composed a Sanskrit poem about Ír(la
Bhaktivinoda ¢håkur, and Ír(la Prabhupåd was very happy with this.
When I first read it to him, he remarked, “A very happy style.” Next, I
heard, he said to Ír(påd Írauti Mahåråj, “This poem is so fine, it is not
written by him—it is written by Ír(la Bhaktivinoda ¢håkur himself,
and has come out through him. It is so appreciable.” Once, he said to
Ír(yukta Apråk~ta Prabhu, “I’m satisfied that what I came to say will
remain after me—I find in this ßloka [verse] the siddhånta [perfect theo-
logical conclusion]”:

«elj.tefphyƒ >?norodyƒ ?nejøikfeåyƒ
?ne X̊A notrko\yƒ t7pjgXte>eodyƒ skoryh ,

From their talks in general, I found that they do not care for the
opinion of anyone else; but when anything is quoted from Scripture,
they give a patient hearing. This was their nature. Summarily they reject
all, they don’t care for anyone, but they care only for Scriptural truth;
that they soberly consider and evaluate. But with abhorrence they reject
so many stalwarts of the then society—this Aurobindo, this Gandhi,
this Ramkrishna, the [imitationist] Goswåmins—they summarily reject
them all. But Mahåprabhu, Bhågavatam, G(tå—they are all-in-all. I had
an attraction, a taste for them. I could identify with them.

Still, there was some sort of objection. One was that Guru Mahåråj
comes from a Kåyastha family, that is considered ß)dra, and I come
from a bråhma@a pa@#its’ family of great honour in the society.
Ostensibly, any bråhma@a should have been suitable; in this way some
sort of objection was felt in me. Then, when I went to Måyåpur I again
saw many things that touched me. 

Ír(la Prabhupåd was delivering a lecture to so many gentlemen who
had come from K±!@anagar—educated persons. In another place the
elderly Ír(påd Bhakti Prad(p T(rtha Mahåråj was giving a lecture.
Somewhere else Ír(påd Bhakti Svar)pa Parvvat Mahåråj was found writ-
ing receipts, collecting funds from the people. It was a hive of activity. I
felt a transcendental, happy atmosphere there.

When the celebration was over, Guru Mahåråj was sitting in a can-
vas chair on the verandah of his room, and many persons were offering
him obeisances and going home. At that time he was speaking, giving
some discourse. I was always very eager to hear him. He was saying,
“aenfet´ aehekw bBf´ wotkbf f´ ,”—“Don’t cheat me, you people.”
I was alert. What? Where was the question of cheating him? Why cheat-
ing?¡ Everyone was invited, they came, and now they are leaving; what
was his point about ‘cheating’?

Then the next thing he said was, “You all came with the understand-
ing that you will engage yourselves in the Service of K±!@a, and so I have
entered into some relationship with you. And now, only as a fashion
you have attended this ceremony and you are going home to engage
yourselves in worldly affairs; but your assurance to me was that you
would all serve K±!@a, but. . . disappointed. . .”  Then he continued,
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vikr(\ita^ vraja-vadh)bhir ida^ cha vi!@o%
ßraddhånvito ’nuß~@uyåd atha var@ayed ya%
bhakti^ parå^ bhagavati pratilabhya kåma^
h~d-rogam åßv apahinoty achire@a dh(ra%

I said to him, “You want to help the ådivås(s, and I also want to help
them. But your help is in a particular way, and my help is in another
way. It has been told in the Scriptures that to hanker for something [in
this world] is a heart-disease. It is mentioned in Bhågavatam by Íukadev
Goswåm(, ‘kåma^ h~d-rogam.’

“ ‘I want this, I want that, I want thousands, I want millions—that is
heart-disease, and not real. When I was a hog, I devoured a hillock of
stools, but hunger is not appeased. When I was an elephant I finished a
whole forest, but hunger is not finished.’ So hunger can never be
finished in this way.

“There are so many who have amassed millions, still they say, ‘No,
this is very little, I want more, more.’ So this is heart-disease, and in the
Bhågavatam Íukadev Goswåm( has given the medicine for this.
Vikr(\itam. . . when you can accommodate the Absolute to have His
full, unrestricted play, and use His ownership with everything, every
atom in the creation—if you can accommodate such a conception of the
Absolute with the environment, then you can get out of this heart-dis-
ease. There’s no other way.’ ”

The man was impressed. Tears fell from his eyes. “Swåm(j(, I believe
in God.” 

“Your eyes bear testimony to that.”
“I shall pay your money. But not just now; go to Madras, I shall

pay.” He sent the money, and the Madras Temple was constructed.
My preaching was not that of the false canvasser, but straight deal-

ing; dealing with the plain truth. Not any coaxing or indirect way,
flattering, or by sweet words to somehow rob the man. Straight talk,
straight dealing representation. My guide was, ‘why have I come here?’
What fascination brought me here? I tried my best to represent that fas-
cination to them. ‘This is the cause for preaching—you must appreciate
such cause. I have got appreciation in this line, and I don’t think that I

ilre X̊to5toŒeyƒ \pw-o\r-bø≤eod-sHheofyƒ
«elte3endskrfeh'yhxm yDeyphl\m 5ref <
ßr(-gaurånumata^ svar)pa-vidita^ r)pågrajenåd~ta^
r)pådyai% pariveßita^ raghuga@air åsvådita^ sevitam
j(vådyair abhirak!ita^ ßuka-ßiva-brahmådi sammånita^
ßr(-rådhå-pada-sevanåm~tam-aho¡ tad dåtum (ßo bhavån

“That which is the Gracious Gift of Ír( Gaurachandra, the deep, inter-
nal puport of which is known by Ír( Svar)p Dåmodar, that which is
adored by Ír( Sanåtan Goswåm(, and distributed by the Rasa-
tattvåchåryyas headed by Ír( R)pa Goswåm(; that which is tasted and
enriched by Ír( Raghunåth Dås Goswåm( and followers, and tenderly
protected by Ír( J(va Goswåm( and his company; and that which is ven-
erated from afar by the great personages like Mahådev, lord of the gods,
and Brahmå, grandfather of the world—aho¡ marvel of marvels, that
ecstatic nectar of the Exclusive Service of the Lotus Feet of Ír( Rådhå—
you hold the perfect position to mercifully give even that to us.”

Before this also, I wrote an article for the spiritual newspaper Nadiyå
Prakåsh, and Prabhupåd remarked to Ír(påd Írama@ Mahåråj, who was
the editor, “If you can gather this type of article to publish in your
paper, the standard of your paper will be raised. Such articles are desir-
able to be published.” Anyhow, he appreciated my understanding and
realization. There are many other instances. 

Myself {Trida@#i-bhik!u Ír( B.A. Sågar}: I heard that Ír(la Prabhupåd
praised you as Íåstra-nipu@a.

Ír(la Ír(dhar Mahåråj: Oh. In Madras, in the ‘Gau#(ya’, Gau#(ya
Ma$h’s leading weekly paper, there was published one siddhånta. The
birthday of Ír(mat( Vi!@upriyå Dev( and the birthday of our Guru
Mahåråj were mistakenly transposed. Both are pacham( [fifth lunar
day]. Ír(mat( Vi!@upriyå Dev(’s is on pacham( of the bright moon fort-
night, and Prabhupåd’s is on pacham( of the dark moon fortnight. But
they were transposed—Prabhupåd to the bright fifth and Ír(mat(
Vi!@upriyå Dev( to the dark fifth. I read it carefully, and I thought the
basis of the philosophising was wrong. Why has K±!@a-ßakti come on the
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bright moon, and Gaura-ßakti on the dark moon? I found it should be
just the opposite.

I showed it to Ír(påd Bon Mahåråj, considering it a grave error. He
suddenly took up the pen and wrote a letter to the effect, “What is this?
We thought that the editors have some touch with the reality and what
they write has some real connection with the sentiment, but how can this
sort or error be possible from them? Have they no ßrauta-connection? All
concoction¡” So it was detected, and an amendment was published in a
later issue.

When Prabhupåd was there, the books “Ray Ramånanda”, “Relative
Worlds” and “Brahma-sa^hitå” were published. It was mentioned that
when Mahåprabhu went to V~ndåvan He met Ír( R)pa and Ír( Sanåtan
Goswåmins on the way. But I knew it clearly that He met them when
returning from V~ndåvan, so I objected. Anyway, I didn’t take it to
Prabhupåd’s notice, but it must have come to his notice that Ír(dhar
Mahåråj detected all these things. On the occasion of his Vyåsa-P)jå,
Prabhupåd delivered a written address, and there he mentioned before
my name, “Íåstra-nipu@a Ír(dhar Mahåråj—he has very deep knowl-
edge in the Scriptures”; that was his consideration.
Myself: And about discovering the place of Ír( Råmånanda Råy?
Ír(la Ír(dhar Mahåråj: Yes, when I was called from Uttar Pradesh to
join the Madras party, before that my name was Ír( Råmendrasundar
Bha$$åchåryya. But now he converted my name into Ír( Råmånanda
Dås, and with this name he sent me with a group to find out the place
of the conversation between Ír(man Mahåprabhu and Ír( Råmånanda
Råy, and to install the Påda-p($ha [footprints of Mahåprabhu] there. 

At that time I delivered a short lecture in Råjmåhendry about that
conversation of Ír(man Mahåprabhu and Ír( Råmånanda Råy at
Kobhur, and I heard from Ír(påd K±!@adås Båbåj( Mahåråj that Ír(påd
Bon Mahåråj was of the opinion that this speech was extremely appre-
ciable, and that it contained the most precious Teachings. Hare K±!@a.
Myself: That Temple where you installed the Påda-p($h is still existing
today?

Ír(la Ír(dhar Mahåråj: Yes. During our time the Deities were installed
by Prabhupåd, but there was only that Påda-p($h mandir. A separate

mandir was established after Prabhupåd, perhaps by Ír(påd Bhakti Vilås
T(rtha Mahåråj. 

Later, myself as a sannyås( and Ír( Håyagr(va Prabhu as a white-clad
brahmachår(, who was later Ír(påd Mådhava Mahåråj, worked together. 

Also, I collected funds from the Råjå of Jeipur [Orissa] for the Madras
Temple. That is also a history. Their new I>C>S> was Mr. O> Pulla Reddy.
He was appointed ‘Dewån’ [government official] of Jeipur. Because that
is an ådivås( [indigenous peoples] area, a special sort of rule was intro-
duced there by the British. The Dewån is more powerful than the King.

We came from Madras with some recommendation from the
officiating Chief Justice, Mr. Rameshan, to meet the Råjå of Jeipur.
Then, the Råjå promised to pay the cost of the Madras Temple, but he
kept requesting us, “Approach the Dewån, and he, and not I, will give
you the money. So go and consult the higher. I am only giving my sign
of approval, but the money will be paid by him. So meet him.” I had
heard that he was a half-atheistic man, so I was hesitant to approach
him. I said, “No, you are King, you are master, so it is better that you
will give the money”, and so on, but he insisted again and again. “No.
You will have to meet the Dewån.” 

But when I met the Dewån, it was just the opposite. The Dewån
said, “Oh, I’m the last man to pay you this amount, ten thousand, to
build the temple at Madras. If you would be building it here, then I
could have some consideration; people here would have some recreation
in the temple. But these poor people, half-fed and half-clad—if we get
any money in excess, I must give an order for their help. Funds must be
used for that cause, not for this luxury of constructing a temple; and
that, too, is in Madras town. Go there and collect funds to construct
your temple.” 

Then I thought this is a hopeless case, so drastic medicine must be
applied. So I came out with this ßloka of Ír(mad-Bhågavatam:

or9lo`yƒ røir3;o5otdƒ v orQgmA 
«e∂eoFrymEfp»gpued6 rgTuk̊ A ,
5≥∑ neteƒ 5jroy Moy[∞u wehƒ 
Ω¬mjheÆnoxfmÑuovtkg 3ltA <
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bright moon, and Gaura-ßakti on the dark moon? I found it should be
just the opposite.

I showed it to Ír(påd Bon Mahåråj, considering it a grave error. He
suddenly took up the pen and wrote a letter to the effect, “What is this?
We thought that the editors have some touch with the reality and what
they write has some real connection with the sentiment, but how can this
sort or error be possible from them? Have they no ßrauta-connection? All
concoction¡” So it was detected, and an amendment was published in a
later issue.

When Prabhupåd was there, the books “Ray Ramånanda”, “Relative
Worlds” and “Brahma-sa^hitå” were published. It was mentioned that
when Mahåprabhu went to V~ndåvan He met Ír( R)pa and Ír( Sanåtan
Goswåmins on the way. But I knew it clearly that He met them when
returning from V~ndåvan, so I objected. Anyway, I didn’t take it to
Prabhupåd’s notice, but it must have come to his notice that Ír(dhar
Mahåråj detected all these things. On the occasion of his Vyåsa-P)jå,
Prabhupåd delivered a written address, and there he mentioned before
my name, “Íåstra-nipu@a Ír(dhar Mahåråj—he has very deep knowl-
edge in the Scriptures”; that was his consideration.
Myself: And about discovering the place of Ír( Råmånanda Råy?
Ír(la Ír(dhar Mahåråj: Yes, when I was called from Uttar Pradesh to
join the Madras party, before that my name was Ír( Råmendrasundar
Bha$$åchåryya. But now he converted my name into Ír( Råmånanda
Dås, and with this name he sent me with a group to find out the place
of the conversation between Ír(man Mahåprabhu and Ír( Råmånanda
Råy, and to install the Påda-p($ha [footprints of Mahåprabhu] there. 

At that time I delivered a short lecture in Råjmåhendry about that
conversation of Ír(man Mahåprabhu and Ír( Råmånanda Råy at
Kobhur, and I heard from Ír(påd K±!@adås Båbåj( Mahåråj that Ír(påd
Bon Mahåråj was of the opinion that this speech was extremely appre-
ciable, and that it contained the most precious Teachings. Hare K±!@a.
Myself: That Temple where you installed the Påda-p($h is still existing
today?

Ír(la Ír(dhar Mahåråj: Yes. During our time the Deities were installed
by Prabhupåd, but there was only that Påda-p($h mandir. A separate

mandir was established after Prabhupåd, perhaps by Ír(påd Bhakti Vilås
T(rtha Mahåråj. 

Later, myself as a sannyås( and Ír( Håyagr(va Prabhu as a white-clad
brahmachår(, who was later Ír(påd Mådhava Mahåråj, worked together. 

Also, I collected funds from the Råjå of Jeipur [Orissa] for the Madras
Temple. That is also a history. Their new I>C>S> was Mr. O> Pulla Reddy.
He was appointed ‘Dewån’ [government official] of Jeipur. Because that
is an ådivås( [indigenous peoples] area, a special sort of rule was intro-
duced there by the British. The Dewån is more powerful than the King.

We came from Madras with some recommendation from the
officiating Chief Justice, Mr. Rameshan, to meet the Råjå of Jeipur.
Then, the Råjå promised to pay the cost of the Madras Temple, but he
kept requesting us, “Approach the Dewån, and he, and not I, will give
you the money. So go and consult the higher. I am only giving my sign
of approval, but the money will be paid by him. So meet him.” I had
heard that he was a half-atheistic man, so I was hesitant to approach
him. I said, “No, you are King, you are master, so it is better that you
will give the money”, and so on, but he insisted again and again. “No.
You will have to meet the Dewån.” 

But when I met the Dewån, it was just the opposite. The Dewån
said, “Oh, I’m the last man to pay you this amount, ten thousand, to
build the temple at Madras. If you would be building it here, then I
could have some consideration; people here would have some recreation
in the temple. But these poor people, half-fed and half-clad—if we get
any money in excess, I must give an order for their help. Funds must be
used for that cause, not for this luxury of constructing a temple; and
that, too, is in Madras town. Go there and collect funds to construct
your temple.” 

Then I thought this is a hopeless case, so drastic medicine must be
applied. So I came out with this ßloka of Ír(mad-Bhågavatam:

or9lo`yƒ røir3;o5otdƒ v orQgmA 
«e∂eoFrymEfp»gpued6 rgTuk̊ A ,
5≥∑ neteƒ 5jroy Moy[∞u wehƒ 
Ω¬mjheÆnoxfmÑuovtkg 3ltA <
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vikr(\ita^ vraja-vadh)bhir ida^ cha vi!@o%
ßraddhånvito ’nuß~@uyåd atha var@ayed ya%
bhakti^ parå^ bhagavati pratilabhya kåma^
h~d-rogam åßv apahinoty achire@a dh(ra%

I said to him, “You want to help the ådivås(s, and I also want to help
them. But your help is in a particular way, and my help is in another
way. It has been told in the Scriptures that to hanker for something [in
this world] is a heart-disease. It is mentioned in Bhågavatam by Íukadev
Goswåm(, ‘kåma^ h~d-rogam.’

“ ‘I want this, I want that, I want thousands, I want millions—that is
heart-disease, and not real. When I was a hog, I devoured a hillock of
stools, but hunger is not appeased. When I was an elephant I finished a
whole forest, but hunger is not finished.’ So hunger can never be
finished in this way.

“There are so many who have amassed millions, still they say, ‘No,
this is very little, I want more, more.’ So this is heart-disease, and in the
Bhågavatam Íukadev Goswåm( has given the medicine for this.
Vikr(\itam. . . when you can accommodate the Absolute to have His
full, unrestricted play, and use His ownership with everything, every
atom in the creation—if you can accommodate such a conception of the
Absolute with the environment, then you can get out of this heart-dis-
ease. There’s no other way.’ ”

The man was impressed. Tears fell from his eyes. “Swåm(j(, I believe
in God.” 

“Your eyes bear testimony to that.”
“I shall pay your money. But not just now; go to Madras, I shall

pay.” He sent the money, and the Madras Temple was constructed.
My preaching was not that of the false canvasser, but straight deal-

ing; dealing with the plain truth. Not any coaxing or indirect way,
flattering, or by sweet words to somehow rob the man. Straight talk,
straight dealing representation. My guide was, ‘why have I come here?’
What fascination brought me here? I tried my best to represent that fas-
cination to them. ‘This is the cause for preaching—you must appreciate
such cause. I have got appreciation in this line, and I don’t think that I

ilre X̊to5toŒeyƒ \pw-o\r-bø≤eod-sHheofyƒ
«elte3endskrfeh'yhxm yDeyphl\m 5ref <
ßr(-gaurånumata^ svar)pa-vidita^ r)pågrajenåd~ta^
r)pådyai% pariveßita^ raghuga@air åsvådita^ sevitam
j(vådyair abhirak!ita^ ßuka-ßiva-brahmådi sammånita^
ßr(-rådhå-pada-sevanåm~tam-aho¡ tad dåtum (ßo bhavån

“That which is the Gracious Gift of Ír( Gaurachandra, the deep, inter-
nal puport of which is known by Ír( Svar)p Dåmodar, that which is
adored by Ír( Sanåtan Goswåm(, and distributed by the Rasa-
tattvåchåryyas headed by Ír( R)pa Goswåm(; that which is tasted and
enriched by Ír( Raghunåth Dås Goswåm( and followers, and tenderly
protected by Ír( J(va Goswåm( and his company; and that which is ven-
erated from afar by the great personages like Mahådev, lord of the gods,
and Brahmå, grandfather of the world—aho¡ marvel of marvels, that
ecstatic nectar of the Exclusive Service of the Lotus Feet of Ír( Rådhå—
you hold the perfect position to mercifully give even that to us.”

Before this also, I wrote an article for the spiritual newspaper Nadiyå
Prakåsh, and Prabhupåd remarked to Ír(påd Írama@ Mahåråj, who was
the editor, “If you can gather this type of article to publish in your
paper, the standard of your paper will be raised. Such articles are desir-
able to be published.” Anyhow, he appreciated my understanding and
realization. There are many other instances. 

Myself {Trida@#i-bhik!u Ír( B.A. Sågar}: I heard that Ír(la Prabhupåd
praised you as Íåstra-nipu@a.

Ír(la Ír(dhar Mahåråj: Oh. In Madras, in the ‘Gau#(ya’, Gau#(ya
Ma$h’s leading weekly paper, there was published one siddhånta. The
birthday of Ír(mat( Vi!@upriyå Dev( and the birthday of our Guru
Mahåråj were mistakenly transposed. Both are pacham( [fifth lunar
day]. Ír(mat( Vi!@upriyå Dev(’s is on pacham( of the bright moon fort-
night, and Prabhupåd’s is on pacham( of the dark moon fortnight. But
they were transposed—Prabhupåd to the bright fifth and Ír(mat(
Vi!@upriyå Dev( to the dark fifth. I read it carefully, and I thought the
basis of the philosophising was wrong. Why has K±!@a-ßakti come on the
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did wrong.’ Every moment I think I’m justified to accept this principle
and to march on, in this line.

After the disappearance of Guru Mahåråj there were trustees
appointed by him and he said to make a governing body.... But unfor-
tunately for us..........there were many discrepancies and the mission
could not be kept together.

Although I thought that I must try my best to purify the movement,
according to my conscience, it was not to be so. So I thought I must
leave silently. My principle wouldn’t be to try to fight again amongst
one another to purify the mission. That was my mentality. Others, stal-
warts, could not tolerate the discrepancies and they were fighting.

I was somewhat still associated when there was a case, and some stal-
wart Godbrothers were jailed and the case went on. I couldn’t leave like
a coward, but after perhaps a year the case was finished, they were
released, and I went to V~ndåvan leaving the association of the Ma$h. I
don’t care for such fighting.

They tried their best to keep me with them but I said it was not pos-
sible for me to remain in the association of [what was now becoming ]
quarrelling elements. I stayed there at Govarddhan for a month, and
completing the ºrjjå vrata there, I took Govarddhan Íilå and came here
and hired a house for two rupees per month. When I returned from
V~ndåvan I met my previous brother [my brother from my family],
Ma@i Båbu. He was in the service of the railway. I asked him to give me
ten rupees per month for a few months. He agreed and did so for two or
three months, and with that I came here. Gradually the others tried to
find out where I was. Finally they found me out and they began to visit
me now and then. Whenever they came they would bring some gift or so.

Ír(yukta Íakh( Chara@ Råy secured this plot [where Ír( Chaitanya
Såraswat Ma$h stands today]. He purchased it with his own money.
Here I began my ‘heart-service’ in a cottage. 1942 on Rathayåtrå Day I
entered that cottage with Govarddhan Íilå. Before that I lived for some
time with Ír(påd Keßav Mahåråj in that rented house, and sometimes in
Midnapore Ma$h with high people like Ír(påd Yåyåvar Mahåråj, Ír(påd
Mådhav Mahåråj and others. 
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But here I was separated. Only one person was with me, then after
some time another person with a few gentlemen of Orissa came, and
some other Godbrothers also came. Then Ír(påd Govinda Mahåråj, as a
boy, Ír( Gaurendu Brahmachår(, and others came.

Ír(påd K±!@adås Båbaj( said to me, “You please give attention to this
Ír( Gaurendu Brahmachår(; he’s very intelligent and qualified.” I tried
to give a little more attention to Gaurendu Brahmachår(, but others
could not tolerate that. I wanted to help him by Sanskrit education,
etc., but they could not tolerate that, and they gave a proposal that we
must prepare a deed. By that time this building had already been con-
structed in 1943. Two persons who had stayed with me for some time
now demanded a document naming three Godbrother trustees, two
themselves and one of whom was to be myself.

I then asked according to which law it would be managed. They said
by majority vote, which meant that whenever they combined they could
do anything with me they liked. So I said, “I avoided remaining in the
company of many respected Sannyåsins and so many others. I came to live
alone. That does not mean that you both will guide me. I can’t accept
this.” They began to revolt and disturb. There was a compromise. 

Ír(påd Goswåm( Mahåråj and Ír(påd Mådhav Mahåråj came. There
was about five thousand rupees in the bank, and another seven thousand
or so was to be paid to them, and then I would be here with absolute
proprietorship. Ír(påd Goswåm( Mahåråj came to my help; he gave a
loan of four thousand, and Ír(påd Yåyåvar Mahåråj and others collected
some funds from different parts, then seven thousand was given up, and
then from that time I am here. This is the history.

I do not go for preaching very often. I’m almost always sitting here,
and I very rarely go out in the previous style. Ír(påd Mådhav Mahåråj
was always very affectionately accusing me, “You are denying the edu-
cated section of the people. Sitting here idle, you are denying the 
people. You have quality and capacity to preach Mahåprabhu’s
Teachings, especially to the educated section, but you do not do so.”
Whenever he came he would always charge me. Almost every year, after
completing the Gaura-p)r@imå celebrations he used to visit me, and he

would charge me¡ And also, every year for his Calcutta Ma$h celebration
I used to go and deliver lectures there. In this way, days have passed.

I first came to meet Ír(påd A.C. Bhaktivedånta Swåm( Mahåråj in
Allahabad when I was white-clad [before sannyåsa]. After that I came here
[Bengal], and then went to Madras. It was probably just before 1930 when I
met him at Allahabad. At that time he was an agent of Kårttik Bose
Laboratories. He was taken to the Ma$h. Prabhupåd was not there then.
1933 or so after Vraja-ma@#al parikramå Prabhupåd came back to
Allahabad for laying the foundation stone, and at that time he met
Prabhupåd on a few visits and took initiation. You are already familiar with
my relationship with him.
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